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those very prophecies and Churches, and by maintaining 
the powers of his predecessors, both to recal the letters 
of peace already sent, and to cease from his proposed re- 
ception of the (charismata). Thus Praxeas effected two 
works of the devil at Rome; he expelled the prophecy 
and brought in heresy; he put to flight the Paraclete and 
crucified the Father. 'P 

How this shows " that the communion and the supreme 
influence of the Pope was then owned and felt by the 
Asiatic Churches" is to us incomprehensible. It seems to 
prove nothing but that the Bishop of Rome (whoever he 
was at that day) was a very weak man, wavering about 
between the heresies of the Patripassians on the one side 
and the Montanists on the other. That the supreme in- 
fluence of the Pope was not owned by all the Asiatic 
Churches in the time of Pope Victor will be abundantly 
evident from the next number, vii. 

VII. Dr. Geraghty here has reversed the order of 
events. In the pontificate of Victor the dispute with the 
Churches of Asia, about the time of keeping Easter, was 
renewed. The Churches of Asia Minor, Syria, and Meso- 
potamia still differed from the rest of Christendom, as 
they had done in the time of Anicetus, in keeping Easter 
(as the Jews had held their passover) on the 14th day of 
March, without regard to the day of the week, while the 
rest of the Churches always kept it on Sunday, the day of 
our Lord's resurrection. Polycrates, Bishop of Ephesus, 
and other Asian Bishops, summoned councils, at the in- 
stance, not by the command,' of Victor, who had formed 
the idea of bringing about an uniform practice; but 
so far from acquiescing in his views, these councils 
unanimously resolved that their own practice, for 
which they had the sanction of Polycarp, the deacon 
Philip, and St. John, should be maintained. Victor, 
having the greatest part of the Christian world on his side, 
attempted the bold and then somewhat rash expedient of 
endeavouring to cut off the A siatics from communion with 
his Church, but was foiled in the attempt; for the Catho- 
lic Church was so far from supporting Pope Victor in his 
anathemas, that even those who agreed with him in the 
desire to bring about uniformity of practice refused to 
unite with him in excommunicating their brethren, and 
rebuked him sharply; and Irenseus particularly, though 
with his accustomed mildness, pressed upon him the dif- 
ference between the spirit in which he acted and that of 
his predecessor, Anicetus, when disputing with Polycarp 
on the same matter.' So entirely abortive, indeed, was 
Victor's attempt, that about 60 years after, Firmilian, in 
his letter to Cyprian, expressly asserted that the peace 
and unity of the Catholic Church had never been broken 
by differences about the observance of Easter or othek 
religious rites; and that, be it remembered, while alluding 
to Stephen, Bishop of Rome, who had quarrelled with 
Cyprian because his custom differed from the Romans on 
the rebaptizing of heretics.' 

Here, then, we have the most satisfactory evidence that 
the Catholic Church, so near the Apostles' times as the 
end of the second century, decided AGAINsT the power of 
the Bishop of Rome to cut off whom he might think fit 
from the common unity, andwould not support him in it: 
which makes the case infinitely stronger; for it was not 
merely that they knew nothing of such a claim, but that 
it was practically made and decided against. The question 
as to the time of keeping Easter, in fact, remained un- 
settled until the Council of Nice, which decided against 
the Asiatic custom, on the ground that St. John intended 
the observance to be temporary, and only in countries 
bordering on the Jews. 

VIII. We never denied that Rome was considered in 
the times of St. Cyprian the " principal" Church, as is 
fully admitted in our article on the precedency of Rome 
in our last March number (supram, p. 28). That it was 
also called by St. Cyprian the "chair of Peter," in a 
certain sense, may be safely conceded (though we strongly 
suspect the words relied on here to be interpolated)- but 
that Cyprian could have meant that the unity o the 
episcopate had its origin from Rome is incredible, as 
being not only false in historical fact, but abhorrent to 

P Tertulllau adversus Prazean, p. 634.-" late (Prazeas) primus ex 
Asia hoc genus perversitati, Intlulit R ; home;oo et alias inquletus 

. . dilectionem Del non habeos, cujus charismata quoque 
expugnaviL Nam idem (Prazeas) tune Eplacopum Romanum, agnos- 
centem jam prophetlas Montanil, Prisca, Maximulle, et ex ea agni- 
tione pacem Ecclesils Asn et Phrygie Inferentem, flsade Ipsss Pro- 
phettis et Ecclestis eoram adseverando, et pracessorum ejus auctori- 
Sates defendendo, cbOglt et litteras pacis rerocare jam emissas, et a 
proposito recipiendorum charismatum concessare. Ita duo negotia 
diaboli Praxeas Rome procuravit, prophetlam expult, et hberesim 
ntulit; Paraeletum fugarlt, et Patrem crucifixil" 

q Eusebluns, Hist. llb. v. c. 24, p. 156.- " I could also mention," says 
Polycrates, " the Bishops that were present whom you requested to be 
summoned by me, and whom I did call^" "Possem etiam eplacopo- 
rum qul mecum saunt, facers mentionem, quos petiistls ut convocarem 
(1v sC .sTv 7fcrdars PEr asXqCiP',ae6 i pr lAQ)licut et feel."- 
Valesius ed. Amstelod. 1695. 

See the extract from Dupin's acces. mist. In our April number, 
p. 46, supra. 

'"Eos autem qul ItRem aunt non ea In omnibus observare qua 
mint ab origine tradit et frustra apostolorum auctoritatem praetadere 
seire quis etiam lade potest quod circa celebrandos dies Paschn et 
circa multa alla divlin rel sacramenta eldeat ease spud Illos aliquas 
dbversitates, ue'obseanar illic omala souallter qum Hierosolymis 
observantur, secendum quod in ceteris quoque plarimis provincils 
mults pro locorum et naminum diversitate variantur, nec tsames 
propter hoc ab eccleWui Catholica pace atque untate aliquando discesmm 
est. Quod naunc Stephanus ausus est facere, rumpens adverous ros 

acem, quam saemper antecessores ejus vobiscum amore et honorl 
mutuo custodlrunt."--Cyprian, Epis. 75; Ben. Ed., Venet., 178 
p, 4. 

common sense; for this would be to make that unity 
flow from Rome to Antioch, even while Peter was 
Bishop of that latter See (if he ever acted as Bishop any- 
where), and before he even saw Rome; and would even 
make Jerusalem herself receive that unity in the first 
instance from Rome (for it is not exoritur or progreditur, 
as Dr. G.'s translation would imply, but exorta est), as if 
therewas not a sacerdotal munity of the Church at Jerusa- 
lem before Rome was ever evangelized. The expression 
is evidently at best somewhat lax ; but we must inter- 
pret it so as to be in accordance with the writer's known 
opinions and with common sense. Perhaps he meant 
that the unity of the episcopate flowed from Rome to 
Carthage, whence, and concerning the affairs andoutraged 
Church-unity of which, he was writing; and this would'be 
true enough, for Africa Propria, in which Carthage lay, 
doubtless received its orlers from Rome. We shall see, 
moreover, when we come to deal with St. Cyprian more at 
large (as wepurpose doing in our next number), that in this 
very epistle to Corneliut (No. 55, Ben. Ed.) he denies 
the right of appeal to Rome, expostulates with Cornelius 
for wavering at the threats of the agents of Fortunatus, 
the schismatical Bishop ef Carthage, and asserts the rights 
of Bishops in language juite incompatible with the idea of 
Cornelius being his edclesiastical superior, much less the 
infallible supreme head of the Church. 

IX. This is a complete perversion of the Roman clergy's 
meaning in this letter, and quite inconsistent with their 
other letters to the " b:essed POPE Cyprian," from which 
we gave extracts in our January number (p. 1, supra). 
Besides, it supposes what is not the fact, that during the 
vacancy of the Roman See, the clergy, be they presby- 
ters or cardinals, have ever had jurisdiction over other 
Churches. 

X. It is not true that either Fortunatus or Felicissimus 
(whom Dr. G. calls Felix) were Bishops. They were mere 
impostors schismatically claiming the title, and their pre- 
tended appeal to Rome was a mere attempt, as St. 
Cyprian indignantly proves, to delude Cornelius into the 
belief that Fortunatus was really Bishop of Carthage, in- 
stead of Cyprian. We shall see hereafter, when we come 
to treat of St. Cyprian more at large, that he wholly de- 
nies the right of appeal to Rome in his 55th epistle, 
which contains an indignant expostulation with Corne- 
lius for having been weak enough, under intimidation, 
to listen to the accusations of the schismatical Felicis- 
simus, then acting as agent for Fortunatus at Rome. 

XI. Who Dr. G. means by the Oriental Patriarch here 
we cannot divine ; but we know that what he says is a 
complete misrepresentation of Athanasius's statement 
on the subject. Dionysius of Alexandria had written 
so strongly against the Sabellians that those who then 
held the doctrines afterwards professed by Arius pre- 
tended that Dionysius was in favour of them. What 
Athanasius says on the matter is verbatim as follows, 
which shows that the defence of Dionysius of Alex- 
andria was a voluntary proceeding to clear his theological 
character, not a judicial trial before the Pope. St. 
Athanasius does not say that his acquittal by the Pope was 
a proof of his innocence, or anything equivalent to it- 

"When some of the brethren, not knowing the cause of his 
(Dionysius's) writings, went to Rome, they complained of 
him to his name-sake, the Roman Bishop. Which having 
heard, he (Dionysius of Alexandria) wrote both against the 
followers of Sabellius and against those also who held the 
opinions which Arius, having subsequently professed, was cast 
out of the Church for. He also sent letters to Dionysius, to 
desire that he would inform him of what he had been accused 
by these persons. But he without delay wrote books which he 
entitled Elenchus and Apologiy to expuryate himself. Here I 
pray you to remark the execrable workshop of the enemies of 
Christ, and by what a compact they move to their own igno- 
miny; for since Dionysius, the Bishop of Rome, also wrrote 
against those who say that the Son of God was a creature, it 
clearly appears that not now for the first time, but formerly 
also, the heresy of the Arians, the enemies of Christ, was con- 
demned by anathema. Since, then, Dionysius, Bishop of 
Alexandria, expurgated hiAmsel concerning his epistle, it is 
manifest that he neither was of the opinion which they 
ascribed to him, nor was he imbued at all with the wicked 
doctrine of Arius.'"t 

XII. We scarcely think that Dr. G. can have ever 
read the passage in Socrates which he refers to; for So- 
crates does not purport to give the order of subscriptions, 
but merely to state the names of those who were present ; 
and it is remarkable that he does not name the legates of 
Sylvester first, but Osius, Bishop of Cordova in Spain, 
who, we find from Labbe and Cossart, tom. ii.. p. 50, ac- 
tually subscribed the canons of Nice before Victor and 
Vincentius, the deputies of Sylvester. What, then, be- 
comes of Dr. G.'s argument that Sylvester's legates sub- 
scribed before the Oriental Patriarchs ? 

XIII. It is true that the passage Dr. Geraghty quotes is 
in the history of Socrates as we have it now. After all we 
have proved of forgeries and interpolations, we cannot 
be expected to swallow everything without examination, 
as if it must needs be his whose name it bears. No 
books were more exposed to interpolation than these 
short abstracts and chronicles of history. We have no 
doubt that the sentence in question is a marginal note, 
made by some one who disagreed with Socrates, and 

t Deinde cam Dionysius Alexandrinus episcopus de epistola sun sese 
purgarli, palam eat ilium, nee eje sfulsse sententle quam ei adscribuot, 
ecque omnino prays Arli doctriMs imbutum faisse."-S. Athan., Oper. 

Sen. Ed. ars, 1698; tom. I., p. 262; No. 13. I 

afterwards copied into the text by some transcriber. 
There is an evident want of connection in the construc- 
tion of the sentence. There was no such canon then 
invented; and if there had been, Socrates'would not have 
supported it. Socrates was a lawyer at Constantinople. 
He heldthe 3rd canon of the general council of Constan- 
tinople7Lib. v. c. 8). The Pope pronounced that canon 
invalid. Socrates held that canon to be a valid decree 
of a general council, notwithstanding the opposition of 
the Pope. As a lawyer at Constantinople, Socrates 
must have held the decree of the Emperor, which con- 
firmed that canon. It is impossible, therefore, that 
Socrates could have held that no canon of the Church 
could be made without the consent of the Pope. 

The real opinion of Socrates about the Pope is suffi- 
ciently shown where he speaks of the Novatians (Lib. 
vii. c. xi.). He praises the toleration extended to them 
at Constantinople, and condemns the persecution of them 
at Rome, saying that "' the episcopacy of Rome, as well 
as that of Alexandria, going beyond the priesthood, had 
long since arrived at tyranny."" 

The passage in question, therefore, could not have been 
written by Socrates, but is a note or interpolation by 
some other, and never was a more unlucky occasion for 
such a note. It is true that the canons of Antioch to 
which the interpolated passage applies were made without 
the Pope's consent. Pope Innocent 1. rejected those 
canons, not as being made without his authority, but on 
a charge of Arianism against those who made them. 
Nevertheless, those canons of Antioch were adopted into 
the code of the universal Church, and acknowledged and 
received by the general council of Chalcedon. Those same 
canons were afterwards puti into the Roman code by 
Dionysius Exiguns, and perpetuated there by Gratian; 
nor have any canons of discipline ever had greater influ- 
ence in Christendom--Greek, Roman, and Protestant. 

THE MASS. 
TO THE EDITOR OF THE CATHOLIC LAYMAN. 

Srt,--I am very much puzzled to know what my 
Roman Catholic neighbours think about their mass, and, 
perhaps, as you are learned in their controversy, you 
could tell me. From what I have read in books, I 
am led to understand that they believe that in the mass 
is offered up to God a sacrifice of infinite value, namely, 
the very same sacrifice that was offered up on Calvary, 
the sacrifice of the body and blood of the Blessed Son of 
God. But I cannot make this square at all with what I 
see and hear of going on about me. A Roman, Catholic 
farmer, a neighbour of mine, gave the priest thirty shillings 
to have a dozen masses said for his mother's soul-that 
is, half-a-crown a mass. Is that mass, sir, the same 
thing as they believe to be the body and blood of the 
Lord. Sure, sir, the priests would not do over again what 
Judas did, and sell Him for thirty pieces of silver. And 
I can't conceive for the life of me how a thing can be of 
infinite value if you can buy it for half-a-crown. I have 
heard, too, of another man who paid for a mass being said 
when the distemper got among his cattle, and of another 
man who had a mass said for the success of the fishing. 
Sir, I don't like to repeat again what I read they take the 
mass to be ; but if they thought it was that, would they 
offer it up for a sick cow, or for a take of herrings ? 

A little information on this subject would much oblige 
A PrLA PROTESTANT. 

[We have not space here to give a full answer to our 
correspondent's question, but in our next number we hope 
to give him an account of the manner in which Roman 
Catholic divines explain the difficulties which he feels. 
Whether our correspondent will find these explanations 
satisfactory or not is more than we can tell.] 

THE GLORIES OF MARY. 
TO THE EDITOR OF THE CATHOLIC LAYMAN. 

MRa. EDITO,-The Reader-opened the Douay Bible 
the other night, and says he,4' What did St. Paul mean 
when he said to the gaoler at Philippi, ' Believe in the 
Lord Jesus, and thou shalt be saved ? '" " He meant," 
says Andy, 1" that if a man puts his trust in Christ, and 
looks to him for salvation, his sins will be forgiven, and 
he'll go to heaven." "Very good," says the Reader. 
"And now tell me what does St. Peter mean when he 
says, respecting Christ, 'Neither is there salvation in 
any other; for there is no other name under heaven 
given to men whereby we must be saved.' "b "' He 
means," says Andy, "1 that no one else can save us but 
Jesus Christ." " Why, then," says old Marty, "is it 
turning souper you are ? Sure that's always the cry of 
them Protestants ; but we know better than that. Sure 
it's the blessed mother of God, the holy Virgin, that 
saves us from our sins. All good Catholics have salva- 
tion through her, and there's no salvation without her." 
" Hold your tongue," says Andy, " and don't be dis- 
gracing us before the Protestants by your ignorance." 
I- It's yourself that's disgracing us," says he, " by denying 
that the Virgin is the saviour of sinners; but,'" says 
he, "' you and the Protestants may look to who you like 
for salvation, but we'l look to Mary: leave us the 
mother and you may have the Son."" "1Don't mind 
what that fellow says," says Andy; " sure he don'tknow 
the doctrines of our Church at all." "That's partly 

U Episcopatus Romanus perinde atque Alexandrinun, ultra saner- 
dotii fnes progressu, jam olim in domlnationem dagenrauet" 

I Actsx vL $1. bAct Iv.IL 5 4 Aco mon exprasstft. 
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